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Christian Discipline
The word "discipline" has many unfavorable or
negative connotations. When we speak of an "undisciplined" child or adult, we usually mean that
the person is uncontrolled,
misbehaving,
underachieving or unstructured . It suggests "a
rigorous effort to keep oneself or others under
control and to acquire efficiency in human
behavior." However, "discipline" as understood
in the Christian context is not the rigor of selfscourging, breast-beating, doing more and more
"good deeds ," mere obedience to rules, or
sophisticated techniques.
Rather, as McNeil, Morrison , and Nouwen suggest in their book Compassion,
In the Christian life, discipline is the human effort to unveil what has been covered, to bring to
the fore-ground what has remained hidden, and
to put on the lamp stand what has been kept
under a basket. It is like raking away the leaves
that cover the pathways in the garden of our
soul. Discipline enables the revelation of God's
divine Spirit in us.
Discipline in the Christian life does indeed require effort, but it is an effort to reveal rather
than to conquer.

Other writers give insight into the spiritual
disciplines:
God is the source of the vitality, the life, of all living things. His energy is available to plants, to
animals, and to our own bodies if the conditions
are met .... What is true for our bodies is also
true for mind and spirit. At these levels God is
immediately available to us if the door is opened
to Him. The door is opened by yielding to Him
that nerve center where we feel consent or the
withholding of it most centrally. Thus, if a man
makes his deliberate self-conscious intention the
offering to God of his central consent and obedience, then he becomes energized by the living
Spirit of the living God.
Howard Thurman,
Disciples of the Spirit
The highest perfection does not consist in interior
joys, nor in sublime raptures, nor in visions, nor
in having the gift of prophecy, but in bringing our
will into such conformity with the will of God,
that whatever we know He desires, that also shall
we desire with our whole affections.
Theresa of Avila

"TO EXPLORE THOROUGHLY
THE SCRIPTURES AND
THEIR
MEANING ...
TO UNDERSTAND AS FULLY AS POSSIBLE THE
WORLD IN WHICH THE CHURCH LIVES AND HAS HER MISSION
... TO PROVIDE A VEHICLE FOR COMMUNICATING
THE MEANING
OF COD'S WORD TO OUR CONTEMPORARY WORLD."
- EDITORIAL POUCY STATEMENT, JULY, 1967

In the future we hope to address this topic in
greater depth, but in this month's journal Robert
Roberts and Robert E. Seymour write of Spiritual
disciplines and their issue in the life of the Christian .
- from the Editor
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There is a record of it [the interior life] ever growing in those who do not know prayer. The rule is
almost as blunt as that: No prayer, no interior
life. And we have no record ... of real growth in
the interior life that is not marked by this inner
yielding, this inner attention to God.
Douglas Steere,
On Beginning from Within
I fall on my knees before God the Father .. . and
I pray that out of the glorious richness of his
resources he will enable you to know the
strength of the Spirit's inner reinforcement that Christ may actually live in your hearts by
your faith. And I pray that you, firmly fixed in
love yourselves, may be able to grasp . .. how
wide and deep and long and high is the love of
Christ - and to know for yourselves that love
so far beyond our comprehension. May you be
filled through all your being with God himself!
Ephesians 3:14-19, Phillips
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By ROBERT ROBERTS
he labor by which Christians chisel and harden

T themselves into spiritual shape is a topic which is
at last being more widely and openly discussed. We
Protestants used to regard such concern
as
somehow Romish, smacking of works-righteousness
and threatening to compromise the sovereignty and
grace of God. We had our own ways of "working"
which skirted, more or less successfully, the issue of
individual spiritual formation. Our "Christian ed"
curriculum drilled Bible stories into the children's
heads, taught them moral decision making, got them
"in touch with their feelings," and sometimes even
introduced them to the esoterica of biblical form
criticism. Adult Sunday School classes inhaled
"theology,"
often spiked with a little gas from
Heidegger or Jung or Whitehead or Marx to try to
breathe some life into bones which everybody admitted were pretty dry. Social activism became a
substitute for spiritual depth, and pastors learned
managerial techniques for fostering church growth
or entered with enthusiasm into the politics of
denominational union. Some turned themselves into
amateur psychologists to retain a semblance of the
spiritual in their ministry.
Thomas Merton gently mocked his fellow monks
at Gethsamani monastery for being more concerned
about the virtues of the jelly they turned out than
Robert Roberts has recently joined the philosophy department of
Wheaton College. His book Strengths of a Christian was published last
year by Westminster Press.
*From TIie Reformed Journal (August 1984). Copyright William B. Eerdman's Publishing Company, 1984. Used by permission.

about the quality of the souls that were being shaped
in the monastery. But monks burning with enthusiasm for jelly making are not really any more
ridiculous
than Protestant church
people industriously filling young heads with old stories and
old heads with new theologies, or keeping their
buildings buzzing with activity, or creating and filling denominatronal offices. Jelly making, like these
other pursuits, is honorable enough in itself-but
when it is thought to be the whole work of the
church, it becomes laughable.
No doubt there is a faddish dimension to the recent renewal of interest in spiritual formation. For
some people it is merely the latest, but surely not the
last, in a series of bandwagons which they will climb
aboard in their search for-what? God? Meaning?
Social approval? Escape from boredom? But there is
something deeply incongruous about treating the
formation of Christian character as one more passing
fancy. Not only is it the work of the church; its aim is
precisely growth to mature humanity,
to the measure of the stature of the fulness of
Christ; so that we may no longer be children,
tossed to and fro and carried about with every
wind of doctrine ....
Rather, speaking the truth
in love, we are to grow up in every way into him
who is the head. (Eph. 4)

To treat the pursuit of Whitehead or of church
growth techniques or of form criticism as aban
donable bandwagons is fitting. But to take up
mature selfhood and steadfast devotion to Christ for
a while only to abandon them for something more
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up-to-date goes against the nature of what the
church is.
ur subject is a category of character traits frequently mentioned in the New Testament: patience, endurance, self-control, perserverance, and
steadfastness. (Courage, which belongs in the same
class, is not so much referred to as exemplified - in
particular by the apostles, as they face insult, injury,
and death for the sake of the gospel.) This set of traits
gives a person that toughness that sees her th rough
situations of testing; together they constitute her integrity, her ability to remain herself in the face of factors which would distort or tear apart a weaker person. Or to put the matter in the language of
philosophy, these are the traits possessed by an
autonomous person-one not ruled by environment
or by emotions, passions, and impulses that well up
fortuitously in her breast, but a person who rules
herself. Whoever possesses these traits has freedom.

0

Anyone who indiscriminately reacted to
the changing values of social environment
would lack the integrity of a real person.
She is a self-determining person, an authentic person, who partially but very importantly is her own
author.
To take a close look at the personal strengths of a
we have to dispense
with
some
Christian
misconceptions.
First, the very expression "the
strengths of a Christian" calls to mind all sorts of
dubious images: dour, stalwart, repressed Puritans
trudging stolidly through life being strong but hardly
joyful and certainly not relaxed or friendly or
tolerant or open to new experiences; or crystal
cathedrals and fleets of Cadillacs converging to hear
enthusiastic
discourses
(couched
in Christian
language, to be sure) on the power of positive thinking; or sophisticated country club Christians sponsoring discussion groups on progress and the powers
of man to build the kingdom of God, and the church
too early triumphant; or works-righteous monks taking heaven by storm; or some blown-dry Southern
preacher proclaiming the political strength of the
latest movement to associate itself with the name of
Jesus.
If this is what Christian strength means to us, then
we must be grateful for the reforming forces that
draw us back to the New Testament, reminding us of
our sinfulness and need for grace, cautioning us
against the worldliness of the "strength" mentality,
and reminding us that our sole strength is in God.
We are creatures and not gods; we did not make
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ourselves, but were formed from the dust of the
earth by the will of the Lord. We are saved by grace
and not by our own strength. Our Savior is one who
has stood in our place; he and he alone is righteous
and strong, and even his triumph consisted in dying
on a cross, in humiliation and weakness.
Let us reject outright any conception
of the
strength of a Christian which mutes our sense of being creatures or places the responsibility for our
salvation anywhere else than in Jesus. And let us reject any identification of the triumph of heaven with
little human triumphs like political victories and
papal splendors and positive thinking.
Even with this proviso, the notion of the strong
Christian may be suspect. Don't people who
demonstrate strength and autonomy belong in
heroic sagas rather than in that tradition whose
founder said, "Take my yoke upon you, and learn
from me; for I am gentle and lowly in heart, and you
will find rest for your souls," and whose apostle
declared that "God chose what is weak in the world
to shame the strong ...
so that no human being
might boast in the presence of God"? Don't the
reality of sin and the weakness of the human spirit
suggest the falsity of words like "strength,"
"autonomy,"
"freedom," "authenticity"?
It is striking how often the apostle Paul (not known
for selling short the grace and sovereignty of God)
uses the vocabulary of strength to talk about being a
Christian. At the end of Ephesians he says, "Finally,
be strong in the Lord and in the strength of his
might," and then goes on to describe in military
terms the power the Christian possesses to "stand"
against the forces of evil. Earlier in the same letter he
prays that God "may grant you to be strengthened
with might through his Spirit in the inner man"
(3:16). In 2 Corinthians 6 he enumerates the
obstacles he has been able to overcome and names
some of the powers by which this has been accomplished:
... as servants of God we commend ourselves
in every way: through great endurance, in afflictions, hardships, calamities, beatings, imprisonments, tumults, labors, watching, hunger; by
purity, knowledge, forbearance, kindness, the
Holy Spirit, genuine love, truthful speech, and the
power of God; with the weapons of righteousness
for the right hand and for the left; in honor and
dishonor, in ill repute and good repute. We are
treated as imposters and yet are true; as unknown,
and yet well known; as dying, and behold we live;
as punished, and yet not killed; as sorrowful, yet
always rejoicing; as poor yet making many rich; as
having nothing, and yet possessing everything.

This is a self-portrait of a tough man, an unyielding

man who doesn't bend when the winds of doctrine
blow on him, a man whose behavior and attitudes
do not change with his circumstances but are constants he carries about in his person. He is not to be
swayed from his path by the kind of obstacles and
temptations that, for most of us, either make our
paths crooked or make us bend ourselves out of
shape. So it is not surprising that when he cites the
virtues of the Christian life and commends them to
his readers, his vocabulary is liberally sprinkled with
"endurance,"
"steadfastness,''
"patience,''
(hypomone)
and "patience,"
"perseverance"
"forbearance,"
"long-suffering"
(makrothym ia).
Less frequently, but in the same category, he cites
"character"
or "testedness"
(dokime),
"self-control"
(enkrateia),
and "firmness"
(stereoma).
persistent tradition which goes under various
guises-sometimes
even under the cloak of
Christianity-has
distorted the concepts of freedom,
autonomy,and authenticity by absolutizing them in
a certain way. One reason we feel uneasy describing
freedom, autonomy, and authenticity as Christian
virtues is our proper distrust of this tradition. Thus
when existentialists claim a person is free they do
not mean merely that he possesses the power to
resist fear, boredom, peer pressure, discouragement, anxiety, lust, and the like. They mean instead
that there is no such bounding condition as human
"nature." Each person is free and responsible for
creating his or her values from the ground up. Thus
the self is authentic only if it acknowledges this
radical freedom and shoulders the entire respon
sibility for its own character. Christians-and indeed
anybody with good sense-are right to distrust this
sort of authenticity.
Immanuel Kant, who considered himself a sort of
Protestant, believed that humans could not be
autonomous unless they were their own lawgivers. If
you accepted a moral law that came from
somewhere other than yourself, you were guilty of
"heteronomy,"
a kind of moral childishness. A small
child typically gets his rules from authorities-from
Mommy and Teacher and Good Police Officer-and
if asked to justify his adherence to these rules will
presumably refer you to the appropriate authority.
To avoid heteronomy, according to Kant, it is not
enough that you incorporate a moral rule from, say,
God or your parents into your character and life;
you have to be somehow the source of that rule.
Unlike the existentialists, Kant did believe that
human nature includes moral values, that in each of
us there exists "practical reason" which is the
source of the moral li:JW.But he did not believe that a
person could be a mature, autonomous human be-
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ing while deriving his picture of human excellence
from parents or society or God.
The existentialists and Kant share a corn mon
mistake. Each of them takes a legitimate moral concept and distorts it by trying to make it cover too
much territory. It is true that each of us, to be a person, must become our own person, must exhibit an
independence from our social environment
and
many of the immediate urges and emotions that well
up in us. For this purpose we need self-control and
courage and patience and perseverance-the virtues
of autonomy, authenticity, freedom, will power. The
existentialists, however, take this insight and push it
to its absurd limit: to be a person they claim, we
must each create our character ex nihilo.
Kant reasons in a similar way. The sound point of
Kant's antiauthoritarianisrn is that you are not using
a moral rule maturely unless you have integrated it
into your personality. If we are just mouthing and acting out rules of life that do not deeply belong to us,
then we do not have the kind of spiritual weight
which I have said the apostle Paul had. We are like
children: pliable to the environment, easily adopting
and just as easily throwing off or adjusting our moral
or religious outlook. Because this sort of bending to
authority is a religiously immature state, we who are
seeking to grow up to the measure of the stature of
the fullness of Christ must desire autonomy. But to
be mature and autonomous by fully integrating
God's authority does not require us to be anything
so radical as our own law-giver.
What both Kant and the existentialists have
overlooked is that the concept of freedom makes
sense only in relation to some context. If somebody
claims to be free, it always makes sense to ask, "Free
with respect to what?" Autonomy is freedom with
respect to those influences and inclinations which
are contrary to morality or Christianity; but Kant
made the mistake of thinking it must mean freedom
with respect to any (external) influence whatsoever.
Authenticity is freedom from being determined in
your selfhood by environmental
and psychohistorical factors which are contrary to your root
conception of what it is to be a human being; but the
existentialists took it to mean freedom with respect
to any environmental and psycho-historical factors
whatsoever.
ur uneasiness with the idea of Christian
strength might have a source other than our
repugnance toward the heroics of existentialism. It
could stem as well from a fear of what we might call
"psychological
conservatism."
I have indeed
characterized the virtues of strength as powers of
conserving the personality, of keeping it on a path by
resisting those impulses, emotions, and pressures
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which disorient us. Is there any real difference between
self-control
and repression,
between
perseverance and obstinacy, between patience and
unwillingness to "rock the boat"? Aren't the virtues
of willpower just the vices of narrow-mindedness?
Wouldn't true spirituality be a personality that is
flexible, that precisely does bend with the requirements of the social environment, free from
hang-ups and wide open to new ideas? Wasn't Paul,
after all, a pretty rigid fellow? The ideal person is not
the persevering one or the self-controlling one, but
the one who is in touch with his feelings, responsive
to his natural impulses, constantly sensitive to
"where things are at" in his surroundings, forever
adaptable to new environments and open to new
possibilities for the future.
Let me register right now my openness to openness. Nobody could survive a day in this world who
was not adaptable to changing situations and
responsive to changes in his own psychological
makeup. Indeed, the virtues of strength are to a
great extent strategies and skills of personal adaptation. But neither flexibility nor conservatism can be
human virtues without further qualification. Flexibility, like the power to remain the same, has to go
with good sense-that is, with a sense of when to
bend and when to hang on. A person who indiscriminately reacted to the changing values of his
social environment would not only be practically irrational but also would lack the integrity of a real
person. In his book Sincerity and Authenticity Lionel
Trilling says this about Jean-Jacques Rousseau:
Put it that he is aesthetically revolted by the
trashiness of what, some twenty years ago, David
Riesman called the "other-directed"
personality,
which he saw as becoming ever more salient in
our society. This is the personality whose whole
being is attuned to catch the signals sent out by the
consensus of his fellows and by the institutional
agencies of the culture, to the extent that he is
scarcely a self at all, but, rather, a reiterated
impersonation. (p. 66)

If the price of unqualified "conservatism" is a loss
of the potential for excitement and imagination and
inventiveness and audacity, then the price of un
qualified openness is the loss of selfhood. The totally
adaptable person has become, in a spiritual sense,
nobody. He is not an individual, but a mere reflection of the crowd that happens to surround him; he
is not a person but, as Trilling says, an impersonation.
Whether the forces of conservation are a good
thing depends entirely on what is being conserved.
Christian self-control, perseverance, patience, and
courage are intended to conserve and solidify that
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life which the Christian lives before God-a life of
love, of seeking the kingdom, of hope and joy and
gratitude and compassion and peace. When Christian strength is employed to this end or is embodied
in these other virtues, then its being conservative
(that is, conservational) is surely no strike against it.
These vinues do make a person rigid, or at least
capable of being rigid in certain situations; but who
can be against a rigidity that keeps a person on the
path of compassion and gratitude? Conservatism and
inflexibility are usually associated with self-interest
and fear of change; but Christian strength makes us
strong to resist self-interest and fear and to live with
enthusiasm for the kingdom.
e need not suspect a basic inconsistency

be-

tween being strong and being a Christian;
W
indeed anyone who is not yet strong in the appropriate sense is not yet mature in the relationship
with God. Faith should make us into tough, independent, authentic human beings. But we must
be careful here. It is diabolically easy to go wrong in
our thinking about Christian strength, and if our
thinking goes wrong, our character will likely suffer
as well. The Christian's ultimate strength is God, and
yet Paul talks about being strengthened in the "inner
man." So it is true both that the Christian's strength

We must reject any conception of the
strengths of a Christian which mutes our
sense of being creatures.
is outside himself in God and that it is inside him as a
trait of his "inner man."
The two ditches we must try to avoid are these: on
the one side we may be tempted to think that since
the sovereign God is our ultimate strength, our being
strong is entirely up to him. And so we just sit
passively by, waiting for God to give us strength; or
at most we say a prayer now and then asking him to
strengthen us against sloth and temptations and fears.
This ditch also contains "cheap grace": "Since God
has covered all our sins in Jesus," comes the surreptitious thought, "a little moral fudging here and
there won't hurt." On the other side we may be
tempted to forget God or to render him mere lip service, to trust him only when things seem already to
be going so well that he isn't much needed anyway.
Here the basic thought is, "I have to be strong in
myself." This "self-reliant" ki·nd of person tends to
be a closet humanist even while confessing belief in
God, and not really to be as open, as receptive, as
childlike in his attitude to his maker as Christian faith

directs.
These ditches are less different from each other
than they might at first seem. They have in common
a failure of realism about the presence of God. If we
passively wait for God to give us strength we take his
presence as flippantly as those who forego God's
strengthening while nevertheless talking about him.
Anyone for whom God is a living presence will be
interacting with God and so will quite naturally have
no taste for passivity or cheap grace on the one hand
nor for regarding herself as her own own ultimate
source of strength on the other.
A simple biblical figure illustrates the relation between God's strength and the strength of a Christian.
If we think of God as a rock-perhaps protruding out
of a storm-tossed sea--and the Christian as clinging
to this rock to keep from being washed and blown
about by the forces of lust and greed and fear and
anxiety and anger and hatred and boredom, then it
becomes obvious that we can distinguish two kinds
of strength. On the one hand there is the strength of
the rock itself and on the other the strength with
which the Christian adheres to the rock. The Christian's strength consists in holding onto Cod; but it
also consists in holding onto God. It is this latter
aspect of the strength of a Christian which is suggested by Paul's reference to the "inner man." No
matter how strong God may be in himself, his
strength will be conveyed only to someone who has
the power to hold onto God. At the same time, being strong as a Christian involves the realization that

no matter how deep our failure may be (including
our failure to hang onto God), those strong,
everlasting arms are underneath to catch us.
The key to staying on the path between the two
ditches is that the Christian life is communion. Communion means practicing the presence of the living
and loving God. In prayer and meditation, Christians
may eventually learn to commune with God more or

The Christian's strength consists in holding
onto God but it also consists in holding on~
to God.
less continuously. We can learn to "dwell"
upon
the power and mercy of God, and in consequence
our lives become a dwelling in the presence of God.
We can meditate upon the will of God, as the
psalmist says, by day and by night, and taste of the
goodness of the Lord and the beauty of his holiness.
Over a period of time, this communion and sense of
God's strength can give us the courage, the confidence, the strength to let our consciousness of God
enclose moments of desperation or lust or boredom
or disappointment or any other adversity that the
strengths of a Christian enable us to "stand" against.
Through continued communion, these powers will
gradually develop in us, and we will be "strengthened with might through his Spirit."
------------··----------·---------

MISSION

Be still and cool in thy own mind and spirit from thy own thoughts, and then thou wilt feel the
principle of God, to turn thy mind to the Lord, from whom strength comes, whereby thou mayest
receive f--lisstrength and power to allay all blusterings, storms, and tempests. That is it which works
up into patience, into innocency, into soberness, into stillness, into staidness, into quietness, up to
God with f--lispower ....
Therefore, be still awhile from thy own thoughts, searching, seeding,
desires, and imaginations, and be staid in the principle of God in thee, that it may raise thy mind up
to God; ... and thou wilt find strength from f--lim,and find f--limto be a God at hand, and present
help in time of trouble and in need.
George Fox
. prayer as a discipline of patience is the human effort to allow the f--lolySpirit to do his recreating work in us. This discipline involves many things. It involves the constant choice not to run
from the present moment in the naive hope that salvation will appear around the next corner. It involves the determination to listen carefully to people and events so as to discern the movements of
the Spirit. It involves the ongoing struggle to prevent our minds and hearts from becoming cluttered
with the many distractions that clamor for our attention. But above all, it involves the decision to set
aside time every day to be alone with God and listen to the Spirit. The discipline of prayer enables us
both to discern the presence of God's life-giving Spirit in the midst of our hectic lives and to let that
divine Spirit constantly transform our lives.
From McNeil/, Morrison, Nouwen, Compassion
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ACCEPTING A SPIRITUAL DISCIPLINE

After awhile the one who has worn the yoke becomes free to do what he or
she may never have been free to do otherwise. The yoke begins to feel like
second nature. The discipline which for so long may have seemed to hold us
down begins to be liberating, begins to open doors and allows us to live at
new levels of life.
By ROBERT E. SEYMOUR
Take my yoke and put it on you and learn from
me ... the yoke I give you is easy ...
Matthew 7 7:29-30

obert Frost was once asked how he would define
freedom; and without a moment's hesitation, he
replied, "I would define freedom as being easy in
your harness." Thus he enunciated a basic and
paradoxical truth about life. It calls to mind this saying of Jesus about taking his yoke upon us in order to
learn about him, and adding that the yoke is easy.
Upon first hearing, both of these statements sound
like the antithesis of reality. How can freedom be
found in a harness? Surely the wearing of a yoke
could never be easy. Yet it is a fact of human experience that we need discipline and that unless we
submit to it we are not likely to find life in its largest
dimension.
Even so, it is a hard lesson to learn. Every generation is tempted by the lure of the undisciplined life.
Oh, to be free and easy with no responsibilities and
no restraints! But the lure proves deceitful and the
freedom false. We look forward to idleness; but after
we are away from our work for awhile, we are at
loose ends. The student who ignores the requirements of the curriculum to let the mind wander
at will inevitably becomes a slave to ignorance. The
man or woman who chooses to ignore the precepts
of morality in order to give free reign to the impulses
of the body may wake up to find himself or herself in

R

Robert E. Seymour ministers to the Binkley Baptist Church in Chapel Hill,
North Carolina.
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bondage to the flesh. Strange though it may sound, it
is the accumulative experience of the race that the
carefree life is not free from care. We are meant for
discipline.

Paying the Price
We inflict
considerable
unhappiness
upon
ourselves by desiring those things that only
discipline can bring but being unwilling to pay the
price. We would like to excel in our vocation; we
would like to acquire some special skill; we would
like to be more trim in body; we would like to be a
well-informed student of Scripture. But we are often
slow to obey the demands of discipline which are
the prerequisite to our goal.
There are those in our society who make fortunes
capitalizing on our procrastinations by promising
shortcuts to the achievements to which we aspire.
Learn how to paint by following the numbers. Learn
about the world's great literature by studying the
outlines of famous novels. Purchase the Readers'
Digest's abbreviated Bible. Such appeals and options
never fail to elicit a large response from people eager
to find an easy way and to avoid the rigorous requirements of discipline.
But there is only one way, and this was what our
Lord said: the yoke must be taken if one expects to
learn. Before we can enjoy the elation of excelling,
we must first endure the drudgery of discipline. No
concert pianist ever reaches that stage until he or
she has first submitted to endless hours of practice
for days without number. Edna Ferber says that
when she first started writing fiction every sentence

was "like slogging through mud three feet deep."
Such descriptions of the disciplined life make it
sound like anything but the road to freedom; but
paradoxically,
this is precisely where it leads.
"Freedom is being easy in your harness," for after
awhile the one who has worn the yoke becomes
free to do what he or she may never have been free
to do otherwise. The yoke begins to feel like second
nature. The discipline which for so long may have
seemed to hold us down begins to be liberating,
begins to open doors and allows us to live at new
levels of life.

Spiritual Discipline
This is especially true of spiritual discipline. It has
been the experience of the Church through the centuries that there are disciplines available for Christians if they wish to deepen their awareness of the
presence of God in their lives. There are personal
disciplines, such as meditation and prayer and
study. There are disciplines of life-style, such as
simplicity, sacrifice and service. And there are corporate disciplines, such as worship and celebrations
within the Christian community. There are the kinds
of disciplines particularly commended to us who are
called to lead exemplary lives. I would not want to
imply here that you and I can manipulate God. By
themselves the disciplines can do nothing. But when
we incorporate such practices as a part of the
routine of our lives, we are in a more open and

It is the accumulative experience of the
race that the carefree life is not free from
care. We are meant for discipline.
receptive posture before God. Paul once said that
"whoever sows to the Spirit will reap to the Spirit."
No farmer grows grain, but farmers can provide conditions where grain is more likely to grow.
I would like to remind you of several conditions
suggested by the account of God's Spirit invading
the lives of those first disciples on the Day of
Pentecost, conditions which we tend to forget. One
of these is the discipline of waiting. The disciples had
waited many days before Pentecost occurred. I imagine they were at the point of wondering whether
anything was going to happen. I daresay they were
impatient, discouraged, if not at the point of giving
up. But then they were overwhelmed
by an
awareness of God moving in their midst, unlike
anything they had ever experienced before. This
was not their doing; it was God's doing. But because
their hearts and minds were in the right place, they
were able to perceive the significance of the event

which would have escaped them entirely had their
attention been somewhere else. Waiting patiently in
expectation is one of the hardest disciplines of the
spiritual life. We want to set the time schedule. We
want to determine where and how God will be
revealed. But we are called to a ministry of waiting
and watching in the presence of God's People in the

We are called to a mini.stry of waiting and
watching in the presence of God's people
in the assurance that God, who at times
may seem absent and far away, will never
forsake us.
assurance that God, who at times may seem absent
and far away, will never forsake us.
Another discipline suggested by Pentecost is what
some tutors of the spiritual life call "self-emptying."
We are so conditioned to submitting t_ospecial training for certain tasks, to filling our lives with expertise,
that it seems strange to say that what we may most
need is not to learn the way but to learn not to be in
the way. We may best serve God by offering up our
emptiness, by not knowing all the answers but by offering God a receptive mind. We train for service,
not by strategies designed to get a corner on God
but by a readiness to surrender to God's saving
power. Our world seldom thinks this way. But it is
the core of the Christian Gospel that the source of
our power lies in our ability to acknowledge our
powerlessness. Paradoxically, it may be at precisely
those times when we feel we can do nothing that we
are most able to do something, for then there is an
openness and emptiness that God can fill with
Pentecostal power.
A willingness to wait and a readiness to offer God
our emptiness go against the grain. These are hard
disciplines for folks who are usually activist and impatient, for us who are trained to be self-assured and
competent. Yet these are the yokes that lead to
larger learning about our Lord; and as we discover
this, they become easier to bear.

Discipline and liberation
Much of the discipline to which we submit in life is
imposed by some authority from without; but in
religion the most desirable discipline is that which
originates from within as a response to love, that
which is autonomous and voluntary. Is this not the
implication of our text? Jesus said, "Take my yoke
upon you." It doesn't sound like something which
should be forced on anyone but more like a simple
invitation for anyone who is willing to submit to it.
(continued on p. 21)
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Doctrinal

Reflections

THEOLOGY FOR THE
''WAYFARING MAN''

Theoretical, abstract, analytical theological work is essential to the practical
health of the church . ... Proper distinctions need to be made continually
about what we feel and what we should do in the light of God's revelation
to us.
By LYNN E. MITCHELL, JR.
has been amply documented elsewhere
I tChurches
of Christ flow from a pool which

that
was
fed by assorted democratic, egalitarian, common
sense ways of looking at the world. Nurtured on the
American frontier, we drank both from the wells of
common sense rationalism and, sometimes, from
the mud holes of anti-intellectualism.
And, as
sometimes happens, common sense has often been
confused with anti-intellectualism.
It is out of this background that theological
speculation
and abstract thought,
which
so
delighted many Christians in other ages, became
suspect. Our attitudes toward them moved from
suspecting their usefulness to assuming finally their
wickedness.
What an unhappy and puzzling
development.
Does not "speculation,"
after all,
mean to look deeper into things? And does not
"abstract thinking" mean to think about the essential nature of things? What on earth could be wrong
with that sort of thing? At least it does not sound
demonic and malevolent. There can, of course, be
misuse and even sinful use of anything. But is this
not a case where the risk is worth it?
Above all things we Americans, especially we
Americans who are children of frontier Restoration
Movements, want our theology ("doctrine")
to be
plain, simple, lucid, and (need it be said)
"practical." It is not enough that the Gospel be simple and salvation be free; theology must also be simple and struggle-free-an almost effortless enterprise
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requiring little education and no expertise whatever.
What the Christian is to believe about everything
from baptism to predestination is so instantaneously
obvious that no one could misunderstand
it
"without a little help." And further, if it is not readily
understandable, it is not important. The sons and
daughters of common sense rationalism want a
religion so rationally un-misunderstandable
that
"the wayfaring man, though a fool, shall not err
therein" (Isa. 35:8).
The popularity of Isaiah's "wayfaring man" saying
in this context is both comical and tragic. It is comical because so many quote a passage which they
have misunderstood
(if most contemporary
translators are correct) in order to prove that the
Scripture is too simple to be misunderstood. Isaiah
evidently does not mean that the way is so simple
that the simple person cannot fall off; he means that
the way is of such a character that fools cannot get
on it. To be simple and to be a fool are not necessarily the same thing,
as Isaiah undoubtedly
understood. One need not understand Isaiah 35:8 to
be saved; but, conversely, one is not required to
misunderstand it to be saved either.
The tragedy is that such misunderstood proof texts
are used to mislead people about the importance of
scholarship
and theology.
The disparaging of
scholarship and theological enquiry is simply not
necessary for salvation or for the preservation of simple piety, and those of us responsible for teaching

__ ·····--··

and shepherding the people of God should never
leave the slightest such impression.
Often our primary criteria for religious thought is
"is it practical?" If this attitude went by its proper
name, pragmatism, we might shy away from it. But it
usually masquerades under more humble language,
e.g., "I'm just a country (Texas, Alabama) boy," or
"I'm ju.st a meat and potatoes man, myself." Being
both a country boy and a meat and potatoes man, I
can sympathize with those sentiments, as I do with
the concern for the "wayfaring man." But such "aw
shucks, I'm just a country lawyer" coquetry does
not diminish the need for somebody to be doing
serious theological reflection for us, if we do not intend or are not equipped to do it for ourselves.
Of course, it is true that theology must be practical. If by "practical" one means moving out of the
"abstract" or "merely theoretical," then Christian
theology demands this of itself. Theology is for the
Church; and its purpose is not merely to satisfy our
intellectual curiosities. At least in Christian theology,
a theoretical construct which is not practical is also
not good theory. A theological abstraction which is a
pure abstraction (if there be such) is a useless
abstraction. But to object to doing theology because
it involves theoretical and abstract thought is an in
teresting bit of conscious or unconscious equivocation on the part of people who put more stock in
abstractions than almost anybody else.
Consider, for example, the following theological
abstraction: "Baptism is essential for salvation." This
may be a valid or an invalid abstraction, but it is certainly an abstraction. It is a general idea or concept
drawn out of the more concrete or specific instances
of baptism and its effects discussed in the Bible. The
Bible does not discuss this subject per se, and the ex-

It would seem that a person who has
committed as many blunders as I have
because of a passionate nature would
eventually learn to be quicker to hear
and slower to speak, not allowing a
momentary passion to govern thought.
I have committed yet another sin of
passion. In sincerely want to apolotize
to Brother Parks and to all your readers.

_MISSION JOU1'NAL

pression is not even found in the Bible. Not only is
this idea an abstraction, but the failure of those who
bandy it about to define its terms (e.g., what does
"essential" mean?) means that it seldom descends to
the level of a useful abstraction.
The practicality of a theological abstraction can be
demonstrated if it can be shown how it relates to the
truth of what God has done for me (and the church)
through Jesus Christ and if its meaning can be
related to what I (the church) should feel or do. It is
hard to exaggerate the importance of what one feels
or does as a Christian (the practical aspect); but the
Christian must also be concerned that he does not
confuse feelings related to salvation with salvation
itself, or feelings related to being close to God with
the reality of God's closeness, or feelings related to
the work of the Spirit with the Spirit himself.
Likewise, Christians must be concerned about having the proper warrant for what they do, i.e., they
need to have some assurance that what they propose to do is the right thing to do.
In short,
theoretical,
abstract,
analytical
theological work is essential to the practical health of
the church. It is sometimes a thankless job, but
somebody has to do it. Proper distinctions need
to be made continually about what we feel and what
we should do in the light of God's revelation to us.
We do not want theology to remain in the sphere of
the theoretical or abstract, but we do want it to
spend some time there.
In the next Doctrinal Reflection, we will attempt to
show the importance of abstract theological doctrines for understanding the Christian's relation to
two of the more concrete of realities: sex and
money. Now do I have your attention?

[See Mission journal, October 1984.J
My problem is that I don't want to
apologize for everything I said. It's
very hard to sound sincere with a halfapology but I really want to try. Simply
stated I wish to apologize for my tone,
my anger, my judgment of his motives,
my spirit in writing. Much of what I
said I believe to be valid. I regret that I
invalidated it myself by using inflammatory language and not having the
Spirit of Christ. After re-reading my letter it occurred to me that if I was
reading that letter, not knowing the
author, I probably wouldn't think
much of him.
Again, please allow me to ask
forgiveness and to express deepest

______ MISSION

regrets.
John W. Smith
Vandelia Church of Christ
Lubbock, Texas
My November issue ["Women in
the Church"] came New Year's Eve. I
read it and studied until my clock was
striking 3:00 A.M.
From the beginning of the first article
by Thurston, I was praising the Lord for
people who have gained the courage
and knowledge to express their true
beliefs and a magazine staff that has
whatever it takes to get them to our
people.

Ethel Headrick
Woodland

Hills, California
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Why
Did
e

Church
Close
Its

Doors?

By JOHN WRIGHT

It was just a small church that sat on the corner of Main
Street with a parsonage next door. I must have passed it a
thousand times. Ye( I never knew much about it except its
affiliation-which I knew because of the sign displayed out
front. But last week when I drove by, I was shocked to see
that its building is now the office of an exterminator. Having
not heard of any new construction taking place in town, I
must conclude that the church just "closed its doors" and
sold out.
Why do you suppose the church closed its doors? Chances
are, there was a time when excitement filled the pews.
Dreams and hopes filled many hearts. Doors were knocked to
inform the community. Classes were scheduled to teach
about the Lord. Hymns of praise filled the air. Smiles of love
and caring warmed the souls of strangers who came near.
Why do you suppose the church closed its doors? Was
there a "big church fight" that tore it apart? Or, a monumental scandal that destroyed its influence in the community?
Perhaps. But probably not. Most likely we all would have
heard about it.
Why, then, do you suppose the church closed its doors?
Most likely the people just got tired and forgot some very important things: the central truths that gave meaning to their
existence as a church, the value of aggressively sharing the
good news that had been a blessing to them, the value of a
smile for their neighbors. They forgot to welcome heartily
their visitors and to invite their friends. They forgot the
treasure of their fellowship and the urgency of their mission.
They forgot that their presence was important to the "body
life" of the church, and they forgot to let others know that
they were missed while they were gone. They forgot to care.
They forgot their dreams.
Yes, most likely, they just got tired. And in their tiredness
they forgot those truths that made them live. The eventual
"closing of the doors" is the sad termination of any church
that so forgets.
MISSION
John Wright ministers to the Burke Road Church of Christ in Pasadena, Texas.
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from Where I Stand

By JOHN D. MADISON
Regardless of what a person believes, that person must put everything learned through the process of interpretation; and that interpretation is independent of all others in spite of the similarities that may exist. In
short, each individual creates a world that never existed before; and in that world one must stand and continue the cycle of interpretation to feed his or her world. If not, then love, thought, and imagination will die;
and no one else can create a world for those who do not wish theirs to continue. For freedom is not born
1 have made room for me to
simply in the absence of chains, but rather in knowing that with THOUGHT
stand" and that I can help someone else become "hungry" by describing what I see.
11

**********
I did not plan to be where I am; yet the choice of this spot was mine. This marvelous paradox is a mystery
perceived by few, for the noise of complaining too often drowns out the calm of responsible acceptance. But
in looking back on my own life, I can see Cod taking the mixture of bitter and sweet that seemed to have no
sense at the time and challenging me to eat it without gagging. With the smiles of those who enjoyed me came
the sneers of others who did not need what they saw; with the flattery of applause savored eagerly by my ego
came the slaps of failure that brought the shocking realization that humility is realized in the soul with the
breath knocked out of it, not in pious gestures. And the tinsel that I have used to decorate many of my days
has been rusted by the storms of sickness and death which remind me that I am not always in control. Yet,
each contrast was Cod's daily rung on his ladder of grace which allowed me, without intimidation, to take one
step higher without having to be told where I was going.

**********
Do I use the place where I stand as a throne of criticism or as a web of flattery? In criticism I can flex my
"emotional muscles" and hope to frighten the opposition away, or I can flatter the opposers and bring them
under control. The ability to subdue is a goal of many.
But is criticism always an evil? After all, every movement in history was, and is, a critique of the powers
before it. It is just that when those of any movement find themselves in the power seat, they "suddenly
realize" that criticism is wrong and must come to a stop. In one's climb to power there is a strange mixture
of pride and paranoia: getting there is exhilarating; trying to stay is miserable. Criticism, therefore, is not
always a sword; it just depends on whether we desire to open wounds in the process of conquering or simply to call attention to those who enjoy decapitating the different.
On the other hand, is there room for flattery? How can "sweet words" ever be wrong? But is not flattery a
trade-off, a stroke for a stroke, a swap from each bag of candy? Does not flattery lower us to begging for a
following in return for the honey we are willing to spoon-feed those who do not want to feed their own
sou Is?
Yet, kind words have their purpose: not in barter, but in the sharing of our confidence by our recognition
of another's worth. After all, when Jesus said that among those born of women there was no one greater
than John the Baptist, John was not there to return the compliment. Kindness does not scheme to receive
itself.
John D. Madison is Minister for the Collingswood Church of Christ, Collingswood, New Jersey.
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When we look around, we see others atop their pedestals, and they look so grand sitting there, so impressive, so inspiring. So, with the cry, "LIFE SHOULD BE FAIR!!," we demand a pedestal for ourselves and
make everyone else responsible for its structure.
It seems nothing short of amazing how, when our driving hunger is to rise above the masses, we can easily ignore the many who fall from their lofty positions. But we have never been fond of obvious lessons, have we?
So, after scolding our children for demanding something just because their chums have one, we cry ourselves
to sleep because we think we are being cheated out of our rightful place. Who cares that others have fallen?
Where I no\f!I stand is the spot of my fa/( and I feel blessed that! landed on my feet. Not because of my own
agility, for I _havebeen shattered by careless slips before, but because I happened to remember that He who is
the epitome of greatness demanded no pedestals built by his friends. He asked only for a towel: not to wash
his own feet, but the feet of those who demanded to be first in HIS kingdom. And, oh, how handsome our
souls become when a towel can stifle the need for a tower.

********* *
Situations are seldom molded to our thoughts and emotions, nor do they take the time to ask what makes
us comfortable or what it is we could do without. Like giant boulders, they seem to come crashing through
our lives, daring us to stop them, daring us to ignore them, daring us to venture out into the open without
being afraid of the next moment.
But situations over-power only those who give their permission. In spite of the roar and thunder of some
"situational landslides," intimidation is still their sole source of power. Intimidation works only if no one
looks it in the eye.

** ***

*

****

The dreams we have for ourselves are the incentives for growth, not idols for others to bow before. Yet, how
often have we created a "portrait" of what we desire to be and insisted that all relationships depend on how
well our masterpiece is praised? Our emotions stand ready to bleed in order to shame those who have ignored
the pretty colors we believe our souls to radiate. Then we ask, "Why am I in pain?"

** **** * ** *
No two cpncept~ need each other more than IDEOLOGY and REALITY. Yet, how often haye we dreamed
of how to -,'rearrange the furniture while the house burns down," or yelled "FIRE" while reaching for a
"water pistol," and then found ourselves wandering in shock through the ashes? Yes, we need our dreams,
but not in the vacuum; the facts beg our attention, but not our simplistic remedies. For a noble heart is not
one that is fat from easy reaction, but one that is filled with discerning counsel because it endures being
pulled apart.

**********
Why are we leery of mercy? Why has judgment become our new addiction? I think maybe for this reason:
There is the fear of letting someone else get away with too much. F~ather than rejoicing because we belong to
Cod, we resent being called upon to control OURSELVES, to understand that each one of us must responsibly
"limit the reaches of our own lusts"; and in our resentment we try to strangle with our leash anyone who
seems to have a longer leash than ours.

**********
Between the neon halos of those who claim to own God and the proud eye of those who find him am US··
ing, there must be a life; there is, but only in the sweat of searching.

Discipline and discipleship can never be separated. Without discipline discipleship is little more than hero worship or
fadism; without discipleship discipline easily becomes a form of emulation or self-assertion.
From McNeil/, Morrison, Nouwen, Compassion
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A CHILD'S

HEART

By D'ESTA LOVE

l have been ill, and today was particularly hard and discouraging. When I checked the mail, I
discovered a card from a friend which touched me deeply. Pictured on its cover was a bronze sculpture
depicting a hand with a child reclining in its palm. A scripture was inscribed beside the sculpture
which read:
See! I will not forget;
I have carved you on the palm
Of my hand.
Isaiah 49:15
It reminded me of another passage in Isaiah which is precious to me. In the forty-third chapter the
Lord declares:
Behold, Oh Israel!
l have formed you
I have called you by nameYou are mine!
When you walk through the waters
I will be with you and ...
They will not overwhelm you.
And when you walk through the fire,
You will not be burned ...
For you are precious in my sight
And honored,
And I love you.
Isaiah 43: 1-4
I may be forty-four years old but in my heart I am. a child. When trouble or distress comes my way,
confuses and bewilders me, I seek a safe refuge-and
the image for which I yearn is not a strong tower
or mighty rock-although
my God, thankfully, is.both. My child's heart longs for the comforting arms
of a mother and the tender words of a father-and
my God, again, provides both. He formed me, he
called me by name, I am his, I am precious in his sight, and he loves me.
With what is the child's heart within you burdened? An illness? A troubled child? An aging parent?
An aching loneliness? A weighty decision? An oppressive employer? A besetting sin? Is the child's
heart within you fearful or troubled? "Listen to me all who hope for deliverance" (Isa. 51:1).
Sing for joy!
For the Lord comforts his people
And will have compassion
Upon them in their need.
Can a mother forget her little child
And not have love for her own son?
Yet even if that should be,
I will not forget you.
Isaiah 49: 13, 15

My tears are real, Oh God!
My fears disquiet.
My heart is alarmed!
Hear this your daughter's cry,
And visit me this night.
-DLL

D'Esta love is Director of Career Development and Adjunct Professor of Humanities at Pepperdine University.
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RESPONSESto ''Apostolicity and Holiness:
The Basis for Christian Fellowship''
(By Allan

J. Mc Nicol)

Editor's Note: In his two-part study "Apostolicity and Holiness: The Basisfor Christian Fellowship" (Jan. and Feb., 7985)
Allan}. McNicol asserted that such Church of Christ leaders as Tolbert Fanning and David Lipscomb maintained a strongly
counter-cultural stance and a vision of fellowship legitimated by the doctrines of the apostles and an alternate holy life style
in his view a unique contribution to the idea of Christian fellowship. He then considers the basis on which a fellowship is
legitimately the church and offers his conclusions as a context for theologizing, as a basis for integrity within Churches of
Christ, and as an antidote to the factionalist tendencies among the heirs of the Campbells, Fanning and Lipscomb.
We include here three responses to McNicol's essay. Others are invited.

Charles H. Talbert, Professor of New Testament, Wake Forest University
One can only applaud the attempt of
Allan Mc Nicol to clarify the essence of
his church's position in terms of its inner logic and in relation to other
historic traditions. It is clear, concise,
and ably argued. May it be widely circulated and just as widely discussed,
especially in Restorationist circles.
As one who stands with one foot in a
believers church and with the other in
mainline Protestantism, I have several
questions that came to mind as I read
"Apostolicity and Holiness."
1. Every reformer, including Jesus,
believes his reform movement is
universal and the grounds for unifying

Bruce E.

all people of genuine faith. The lamentable fact is that the effect of most
reform movements is the splintering of
the religious movement within which
they arise (e.g., Jesus out of Judaism;
Protestant Christianity out of Western
Christianity; Wesley's Methodism out
of the Anglican Reformation; Restorationist Christianity out of frontier Protestantism). Does this not render any
claim to oneness difficult?
2. Does separation from the world
mean (a) moral virtue and (b) a sectarian spirit? Studies in Christian
spirituality reveal that holiness relates
to the renunciation of idolatry rather

Professor of Biblical Hermen

I have been long convinced that the
issues which we make most divisive in
the Restoration Movement are precisely the two issues which form the
genius of the movement: biblical
hermeneutics and ecclesiology. It ap-

than to the pursuit of virtue. The same
studies show that the posture of putting visible distance between oneself
and the world is but a stage in the
spiritual pilgrimage, not its goal (e.g.,
the life story of Thomas Merton).
3. If one thinks in terms of more than
one generation, is it possible for the
holiness of the church to serve as more
than an ideal? The logic of the
historical process seems to be that the
theonomy of the first generation gives
way to the heteronomy of the next,
which leads to the autonomy of the
next. Put another way, the movement
is irresistibly from sect to church.

Emmanuel School of

pears to me that we are at our best
when we display a balance between
the Word as formative of the Church
and the Church as interpreter of the
Word. Our worst moments come
when we swing to one or the other of

those poles of our dialectic.
This article by Allan McNicol has
confirmed this understanding of mine.
He shows that we are still wrestling
with the nature of the Church and how
the Scriptures are to relate to the
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Church and the Church to the Scriptures. Since we have traditionally insisted that the authority of the Bible extends beyond the life of the individual
to the life of the community, it is appropriate for us to continue dealing
with these issues. This is the focus of
our continuing reformation.
So I am grateful for this contribution
to our self-understanding. But I am
also left with some reservations
aroused by several questions about the
argument of the essay. First, I wonder
if we can assume (as seems to be the
case here) that Alexander Campbell
displayed some radical changes in attitude later in his life. It is too easy to
refer "to the views of the later Alexander Campbell" (p. 3) and leave the
impression that he had contradicated
some of his earlier basic positions. Certainly he shows progress and a few
times admits to changing his mind. But
it can also be argued that his progress

was a consistent working out of his
basic principles. This is not a serious
problem in McNicol's essay. It is just
an assumption which is too generally
applied with little or no evidence.
Having myself done some research
on the so-called right wing of the
Reformation, I am always wary of
generalizations. I am especially uneasy
with using an extreme practice (the
anti-sacramental ism of the Quakers) as
a "paradigm" (p. 17). One could also
point to the extreme theocracy of the
Zwickau prophets and Thomas Muntzer. I have often wondered how much
of the quietism of the Anabaptists was
the result
of their
feeling
of
powerlessness or disenfranchisement.
But most vital to the heart of this
essay and most important for our
understanding of the basis for Christian
fellowship is the concept of holiness. I
would appreciate a detailed study of
Alexander Campbell's attitude and

thinking about holiness as part of the
basis for unity. Is holiness seen by
Campbell or by Lipscomb or Fanning
as a prerequisite for unity or as an expected result of Christian fellowship? If
one element of the movement seeks
unity by means of purification and
another expects purification as a result
of Christian fellowship, then we have a
serious problem.
My own opinion is that to make
holiness a means toward Christian
fellowship is to become vulnerable to
more and more division, since the
definition of and the extent of holiness
are, to say the least, difficult for any
two people to agree on. At the same
time, the search for holiness, in the
sense of the Church's attempt to
become increasingly distinct from the
sinfulness of her surroundings, is absolutely vital to our well-being and effectiveness as witnesses of Jesus.

Leonard Allen, Assistant Professor, Bible Department, Abilene Christian University
Alan McNicol's stimulating and insightful article comes at a time of considerable ferment in Churches of
Christ. Amidst what seems to be a
sizable groundswell of support among
the rank-and-file, prominent leaders
are decrying what they see as a narrow
and sometimes mean-spirited traditionalism and calling for a rethinking of
what it means to be a New Testament
fellowship in the late twentieth century. The cal Is for theological reassessment coincide with, and partially arise
out of, a period of broad cultural
reorientation for Churches of Christ.
There are signs that since the early
1970s a broad mainstream has been
emerging
which
downplays
the
pugnacious, debating style of its
heritage; questions the rationalistic
hermeneutic prominent since the early
Alexander Campbell; and focuses
more on the centrality of grace, on victorious living, on strengthening of the
family, and on mental and spiritual
well-being. The move is toward a
warm, evangelical pietism, toward a
fellowship that is more irenic and less
polemical.
Some observers see the shift as a
great gain, others as a great loss.
However one sees it, there is cause for
concern. Because such a trend may be
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stirred more by the mood of the times
than by good theology, more by
disillusionment with the past than by a
biblical vision for the future, there is
the ever-present danger of illicit
cultural liasons, or at least a careless
drifting with the cultural tide. One sign
that this is indeed happening can be
seen in the growing tendency to adopt
the
narcissistic
language
of
psychological self-help theories and
masquerade it as gospel preaching and in the process to turn the Gospel
into a do-it-yourself formula for happy
homes, robust sex, easy money, and
quick inner peace. There is a trend
toward allowing the "me generation"
to dictate the terms in which we proclaim the Gospel of the dying and rising Christ. 1n general there is the
powerful but subtle pressure to intertwine Christian values with middle
class values, Christian destiny with
American destiny, Christian sacrifice
with the sacrifices of Republican
economics, Christian success with Zig
Ziglar's success.
Only serious theological reflection,
only fresh grappling with the biblical
texts in light of our past and present,
can provide the resources for coping
with the ferment and addressing the
dangers. The great strength and value

of McNicol's work is its stimulus
toward that end. By asking the old
questions in a fresh way and placing
them in a broader historical perspective, he can assist us in clarifying or
rediscovering the biblical vision of the
church as a fellowship of the Spirit
engaged in an arduous pilgrimage
through time.
Let me first summarize what I take to
be the main argument of the article.
McNicol begins with the vision of the
church as a counter-cultural
moral
community held up by early leaders of
the Churches of Christ like Tolbert Fanning and David Lipscomb. Then, after
a fresh attempt to discover the New
Testament origins of the Church in the
early fellowship meals with Jesus, he
argues that the doctrine of the Church
taught by Fanning and Lipscomb
reflected this biblical understanding,
and thus needs to be heard again today. He reaches the heart of his argument, however, only after a brief
historical survey of attempts to identify
the true church through the four
classical "marks":
unity, holiness,
catholicity,
and apostolicity.
The
Restorers made a unique contribution
to historic
Christianity,
McNicol
argues, in their understanding of the
marks of holiness and.;ipostolicity, that

is, by combining stress on observance
of apostolic ordinances and on separation from the world. Such an insight,
Mc Nicol believes, needs to be held up
today both to a brotherhood prone to
factionalism
and now increasingly
tangled in a secular society, and to the
larger Christian world struggling with
its own divisions.
The article is richly textured, broadranging, and provocative. The argument is bold and stirs many questions.
Because I share his vision in many
respects, I feel all the more need to
probe, question, and draw out the
discussion at several points. My overarching question concerns the relationship of his high vision of a holy and
apostolic church to the historical reality in which we live and in which the
church has always lived. It is well and
good to speak of a fellowship of Christians as legitimately the Church when
it preaches the apostolic Gospel and
keeps the apostolic ordinances, when
it does this in the same manner
everywhere, when it lives in unity,
and when it lives a holy life in the
world. But how, we must ask, can this
high theological ideal be related to the
sociological reality of the historic, institutional
church? What do such
ideals mean for the life of our local
churches when we realize that we do
not always preach what the Apostles
did, that we do not always keep
apostolic ordinances (or even know
for sure which ones to keep); when we
realize with shame and frustration that
unity is more often a glorified abstraction than a concrete, organic reality
and that whatever
holiness
the
Church's members may possess comes
more as a gift of divine grace than as a
result of human achievement? In short,
what do such ideals mean when we increasingly discover the ways in which
all those who call themselves the
Church are not faithful to the apostolic
deposit, not universal or catholic, not
united, and not holy? It is this inescapable recognition of the great
disparity between the ideal and the actual, between
the Church
as a
theological doctrine and the Church as
a pilgrim through time, that has led
theologians (beginning especially with
Augustine) to speak of the Church invisible and the Church visible, of the
Church as both a divine institution and

a human one.
It is particularly here, in my judgment, that Restoration ecclesiology
has fallen short. Though holding up a
high vision of a glorious and divinely
perfect Church, it has been largely
unable to come to terms with a very
human and painfully imperfect Church
- the one we meet with every Sunday
and spend our lives struggling with and
loving. Churches of Christ have attempted to live in a sort of historical
vacuum where, exempt from the tides
of time that ebb and flow against all
human institutions, it is easy to assume
that the Church is not human at all but
solely a divine institution. With such
an assumption it is only a small step to
a smug and perhaps self-righteous
perfectionism;
there follows close
behind an insidious blindness which
then permits the ever-present forces of
culture and history to do their work
undetected and thus uncontrolled. Of
course, the high vision needs always to
be held up, as McNicol has done, and
perhaps especially now when Churches of Christ seem to be snuggling up
to American culture and its pop
religion. But there also must be serious
theological grappling with the present
human reality, with a church that is
not entirely apostolic and holy, for in
our earthly experience there is no
other church. And here I feel that
McNicol stops short. His admirable
• tracing of the larger historical context
certainly helps bring us down to earth
where we belong and thus addresses
the issue implicitly, but more is needed.
Thus, to the New Testament themes
stressed by McNicol-the
origin of the
Christian
community
in table
fellowship with Jesus and its continuation in the Lord's Supper and other
apostolic ordinances-needs
to be
added
the
strong
sense
of
eschatological tension in which that
fellowship was experienced. We need
to see the central tension in Paul's
thought between salvation as both a
present reality and a future fulfillment
as it applies to the nature of the
Church. The tension is seen clearly in
the imagery of the Church as Christ's
body (Eph. 1:22-23; Col. 1:18, 2:19)
and Christ's bride (Eph. 5:25-27; Col.
1:22, 28; 2 Cor. 11 :2). As Eric Jay comments,
Body and head are not iden-

tical; the bride is not the
bridegroom; the Church is not
the Christ. There is a tension
of thought here: integrated
unity, yet not identity. In its
unity with Christ the Church
shared in his glory and perfection .... but it is far from glory
and perfection .... The Church
is holy; the church is to
become holy.'
Restoration ecclesiology
needs to
reclaim this tension. We have often exclaimed to the world,
"What
a
glorious Church!"
while forgetting
that, though she partakes of Christ's
glory and fullness, she will be wholly
glorious, wholly "with@ut spot and
wrinkle," only when Christ returns to
wash her clean and "present the
church to himself"
(Eph. 5:26-27).
Meanwhile we struggle toward and
live in hope of that perfection. We
need to see the glory, to be sure. But
we need to see with equal vision its
absence, so that we can ever strive
toward it. It was Augustine who in the
early fifth centLll'Y often described the
Church as without spot and wrinkle;
but he realized toward the end of his
life that the description was inadequate and that he could only pray.
"Forgive us our sins."
One who grappled mightily with the
ambiguities of the Church's blemished
existence through time was Martin
Luther. I think we can learn from him if
only to see our present challenge in a
clearer light. Along with many other
reformers Luther could speak of the
"marks of the true church" and insist
that one cannot simply claim to be the
Church but must bear its marks. He
laid out seven identifying marks: the
preaching of the word, the sacrament
of baptism, the sacrament of the altar,
the office of the keys (discipline), the
consecreation of ministers, prayer and
public praise, and faithfulness in suffering. With these marks as a standard, he
could claim to have "proved that we
are the true, ancient church, one body
and one communion of saints with the
holy universal, Christian church." 2 Yet
one quickly must add that for Luther
these marks per se do not constitute
the Church. All the external marks are
bound up in the Gospel and receive
their life and substance from it; to
elevate the externals to a constitutive
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role is to overshadow the Word which
alone gives life.
It was this Word or Gospel that had
formed and sustained the Church,
however corrupt, throughout the centuries, But here he faced a dilemma: in
view of the oppression and corruption
of the Roman Church, which he was
led finally to identify with the Antichrist, how could one speak of the
continuity of the Church? In wrestling
with this dilemma, he came to believe
that the true Church is a hidden
Church. It is not set apart and discernible because of its external marks-its
name, works, birth, discipline, etc.but because of its faith which was stirred up by the preached Word. It is the
presence
of this
Word
that
distinguishes the true Church from the
false and that perpetuates the intense
struggle between them. In his later
writings, Luther goes so far as to speak
of the "twofold Church," the one hidden, humble, and living by the power
of the Word, the other powerful and
proud of its visible marks.
Though Luther made this distinction
between the true Church and the false,
he did not mean to suggest that the
true Church is always invisible. For
him the true Church is part of the institutional, visible Church yet never
identical with it It can never be explained adequately in empirical terms,
for its deepest meaning is a mystery
hidden in Christ, its center. 3 Yet in
Word and sacrament the Church
emerges into visibility. The Church
thus exists as a historical reality
wherever the Word is preached and
the sacraments are administered properly. Any other position, Luther
believed, led to an unhealthy sectarianism with its desire to see the true
Church virtually identified with the
visible Church. He thus opposed the
Anabaptists' view of the Church as an
enclave of the morally righteous,
because in his view it elevated human
works and law-keeping to center
stage, thus overturning divine grace.
Indeed, there has been a strong
tendency
historically,
as McNicol
notes, for sectarian groups (sectarian
in the sociological sense, of course) to
let the stress on moral and doctrinal
purity
obscure
the
Church's
ch ristological center. The vision of
Fanning and Lipscomb,
McNicol
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seems to argue, represents a unique
heightening of sectarian ecclesiology
by its twin stress on both apostolicity
and holiness-a
rigor even the
Anabaptists failed to achieve. 4 Thus, it
seems to follow that the dangers
endemic to the sectarian stance are
also heightened. I happen to share
McNicol's conviction that such a vision has much to commend it in our
time, but we must face the potential
losses as well as the gains.
One problem, for example, is that
the sectarian group, secure in its claim
to possess the truth in its fullness,
usually has little patience with scholarly endeavor and the historical selfconsciousness such work provides; it
has little
place for the careful
historical-critical exegesis of Scripture
that McNicol calls for and which
undergrids his own theological efforts.
Such groups most often will not
acknowledge even the most elementary aspects of the gains of modern

The Restorers made a unique
contribution to a historic Christianity in their understanding of
the marks of holiness and
apostolicity, that is, by combining
stress on observance of apostolic
ordinance and on separation
from the world.
biblical interpretation. Tolbert Fanning, for example, reviewing a book on
biblical interpretation, noted that the
book's basic flaw was that it "seems to
imply that the Bible needs interpretation; whereas, in strictness, the book
of God is but a transcript of the mind
of our Heavenly Father ....
" "The
Scriptures fairly translated," he concluded, "need no explanation." 5 The
challenge
McNicol
presents,
therefore, is the task of forming and
maintaining the counter-cultural vision
of a Fanning or Lipscomb on the basis
of a more theologically sound approach
to Scripture,
of holding
together what in the past has been
very difficult to hold together-a sectarian stance toward the world and its
power structures, and a nuanced,
historically
informed
hermeneutic
upholding the centrality of grace, Further, there is the challenge of holding

the sectarian zeal for evangelism, the
moral rigor, the apodictic certainty,
and the intense fellowship that results,
together with a sense of tolerance for
opposing viewpoints, an openness to
deeper perceptions of truth, and a profound awareness of human finitude in
all its moral and intellectual dimensions.
My questions easily multiply from
this point but they revolve, in short,
around the dual nature of the Church
as the divine instrument of God's saving work, on the one hand, and as a
weak and sinful band of pilgrims, on
the other. In light of this dual nature, I
see a constant temptation to claim
either too much or too little for the
Church. To claim too much is to see
the Church only in its divine perfection; to claim too little is to see it only
in its human imperfection. The first
tendency leads to a self-righteous
triumphalism, the second to a pallid
and dispirited humanism; the first sees
the church as exempt from the stains
and blemishes of cultural and social
forces, the second as merely the result
of such forces, In this time of cultural
realignment and theological ferment,
the task of restoration ecclesiologyand the challenge of McNicol's article
--is to be the Church not only as it
now is but as it will become when at
last Christ presents it "without spot or
wrinkle."

NOTES
'Eric Jay, The Church: Its Changing Image
through Twenty Centuries (Atlanta: John
Knox Press, 1977), p. 20.
2
Luther's Works: American Edition, ed.
Jaroslav Pelikan and Helmut T. Lehman
(Philadelphia: Fortress Press, 1955-75),
41:148-166, 198-199. On Luther's view of
the Church, see Pelikan, Spirit Versus Structure: Luther and the Institutions of the
Church (New York: Harper & Row, 196/l),
and Gordon Rupp, "Luther and the Doctrine of the Church," Scottish Journal of
Theology 9 (1956):384-92.
31bid., 41 :211.
4
1question McNicol's claim that the nineteenth century Restorers' particular joining
of apostolicity and holiness was an entirely
"new
development
in
historic
Christianity." There is a sense of course in
which each new movement in history is
unique, and thus it can be said that the
Restorers' detailed spelling out of what

observances were apostolic and what practices constituted holiness is unparalleled.
But I find striking similarities in Puritan
Separatism, particularly in Roger Williams,

and in the early General Baptists. Details
can be found in my work, "The Restoration
of Zion: Roger Williams and the Quest for
the Primitive Church" (dissertation, Univer-

(cont. from p. 9)
The easiest disciplines are those which we choose
and want because we recognize their benefits, not
the disciplines we resent and chafe against. It is the
difference between what the Bible describes as living "under the law" and living "above the law."
It is one thing to be ordered away from the dining
table as a naughty child and told to go and wash
your hands; it is another thing to want them clean
and to wash them willingly. George Buttrick tells of
sending his son David on just such a mission, to
which David said, "O.K., I'll do it Dad, but my heart
isn't in it." What an altogether different situation to
sit down at the table and to discover your own

sity of Iowa, 1984).
5Tolbert Fanning, "A New Book on 'Interpretation." Gospel Advocate 6 (January

1860):30. _____________

MISSION

unclean hands in the presence of someone for
whom you care deeply and whose own cleanness
arouses in you a sense of your own deficiency.
When a child makes this discovery, and quietly asks
to be excused, then returns with clean hands, every
parent rejoices at such initiative. For not until this
happens does the discipline lead to liberation. No
longer must it be imposed from the outside; it is
wanted from within.
May God grant to all of us the grace to gladly accept the disciplines of the spiritual life; and may we
find that the yokes which at first may feel heavy, at
last become light and uplifting. Amen.
MISSION

Point of View
I said,
"It's sure too dry."
He walked through rows of withering corn
And paling melon vines
As dusty dead
As raveled yarn;
Both showed no signs
Of any profit from a Spring's hard work.
He saw that in my comment there might lurk
Some lack of trust. For sixty years
He'd reaped what he had sowed
And knew a chance to do a work
Of faith in spite of fai Iu re fears
Was all that he has owed.
"It looks that way to us," was his reply.
-George

Ewing
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THE TABlf OF INWARDNESS

Miller knows
followed by a
The
Calvin Miller first engaged readers
with his Singer trilogy, published by
!VP in the late 1970s. The trilogy was a
poetic retelling of the ministry of Jesus,
the birth of the Church and the destiny
of the righteous and was marketed as
an achievement "in the tradition of
J. R. R. Tolkien/CS. Lewis." Such
blurbs made some readers skeptical,
even cynical, about the merits of the
work they trumpeted, and it is not
clear that Miller really pulled it off artistically. [See Mission Journal, March
1980.J Since then the Miller canon has
grown to include nineteen titles, including works of fantasy, satire, and
devotion, opening the author up to the
criticism that confronts other prolific
authors, i.e., spreading oneself too
thin.
And it is true: the quality of Miller's
cumulative set of volumes is uneven.
Few writers can consistently say
something and say it well over such a
short span of time. In my view, Miller's
fantasy and poetry lack the richness of
many other Christian writers contemporary with him.
But if Miller is not a Renaissance
man like C.S. Lewis, he is at his best in
writing short devotional volumes like
The Taste of Joy and A Hunger for
Meaning, two volumes which have
preceded his newest book. The Table
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of Inwardness, subtitled "Nuturing

our
inner life in Christ," fills a gap in much
contemporary experiential literature
and is, to me, his best work. As an
experienced minister, Miller knows
that many come to Christ in the midst
of an emotional crisis which is
followed by a release of joy and
spiritual refreshment that becomes
difficult to match or maintain. The
aftermath is frequently a spiritual
desert. The remedy for this problem,
says Miller, is to recognize that the
Lord has prepared a table "set for two:
for the Lord and the believer. Here
our Host waits to enjoy intimate
fellowship with us and to nurture his
indwelling
life in us. Here we
commune with the One who is the
desire of our hearts."
It is Miller's thesis that much
evangelism
and
many
church
assemblies plant the idea in the
believer's mind that the Christian life is
one delirious triumph after another
and that the spiritual high that results
from conversion is the true measure of
spiritual health and growth.
Inwardness is not a gaudy
party but the meeting of
lovers in the lonely desert of
the human heart. There,
where all life and fellowship
can hold no more than two,

we sit together and he speaks
as much as we, and even
when both of us say nothing
there is our welded oneness.
When
"outwardness"
dominates
"inwardness," the believer learns to
ignore the inner life at the expense of
more "public, showy" manifestations
of Christianity. To correct that mistaken and debilitating notion, he takes
us carefully through Scripture, examining the essential basis of the one-onone relationship with God.

In The Table of Inwardness Miller has
succeeded in writing a meditative
work without being solemn, a wise
work without being pretentious, a
nurturing
work
without
being
simplistic and artificial. In some ways
an author can be measured by the
people he quotes; Miller succeeds in
finding
meaningful
and relevant
quotations from believers past and
present whose insights into the "inner
life" in Christ help balance the
tendency to equate "outwardness"
with
all that is meaningful
in
discipleship. The Table of Inwardness
is a book for all those who wish to
understand
and
cultivate
the
"inwardness" that sustains one's faith
even when the outward signs speak
failure and deterioration.

3.95.

Shusaku Endo has been called a
"Japanese
Graham
Greene"
by
several enthusiastic Western critics.
For a writer to be compared favorably
with
a successful, highly visible
novelist like Greene is frequently a
heavy burden, an albatross to be worn
instead of a tribute to be celebrated.
Whatever the actual merits of a writer
so described, a reader too often
reminded of his resemblances to
another writer will be tempted to
dismiss the writer's work as either
inferior to his presumed counterpart,
or
merely
derivative.
But
in
introducing a relatively obscure non Western writer like Endo to a Western
audience, such comparisons become
necessary, even indispensible-and,
in
this case, entirely apropos. Endo is one
of the few Christian novelists in the
East, and his compelling though often
stumbling characters captivate and
endear themselves to the reader in the
same way that Graham Greene's
faltering saints do.
Endo's Christianity emanates from a
childhood conversion to Catholicism,
a Catholicism
tempered
by an
education in France, where he was
exposed to such French Catholic
writers as Mauriac, Claudel, and
Bernanos. Endo recognizes that as a
Japanese Christian he is a walking
oxymoron, an anomaly in his native
culture. His own faith, he candidly
admits, has been a struggle against
tradition and cultural identity: "This
problem
of reconciliation
of my
Catholicism with my Japanese blood
... has taught me one thing: that is,
that the Japanese must absorb Christianity without the support of a Christian tradition or history or legacy or
sensibility." When Endo looks at his
nation with the eyes of a believing
Christian, he sees a "swamp" which
"sucks up all sorts of ideologies,
transforming
them into itself and
distorting them in the process." Endo
thus sees his personal task as a novelist

much
differently
than
do his
contemporaries in Japan. Rather than
mirroring
the moral and cultural
malaise about him, Endo seeks to
foster and exemplify such religious
concepts as sin, redemption
and
resurrection in his characterization
and plot, disarming his Japanese
readers
and
getting
past their
syncretizing defenses, thus enabling
them to confront Christianity as it
really is.
In such works as Silence (1969),
The Samurai (1982), and now in Wonderful Fool, Endo has succeeded in
creating a portrait of a Christian faith
obstinate enough to endure even in
soils which have never been fertile for
its growth. The theme of each of these
novels and, indeed, all of Endo's
works, is the congenital failure of
Japanese culture to nurture the tenets
of Christianity and to recognize its
meaningfulness to its people. Endo's
best known work in the West, A Life of
Jesus (1973), is itself an attempt to
"dewesternize"
Christianity so that
the person of Jesus Christ can be made
visible to Eastern eyes. In that book,
written with a novelist's sense of place
and characterization, Jesus emerges as
a more "Eastern" Messiah, one whose
humanity and spirit of self-giving love
are
more
prominent
than
his
supernatural
relationship
with
a
"Father in heaven." It is Endo's thesis
that one reason Christian faith has had
so little impact on his countrymen is
that the Japanese have always dreaded
the authoritarian
father-figure
so
prevalent in their culture; the four
most dreadful things on earth, according to one Japanese tradition,
are "fires, earthquakes, thunderbolts,
and fathers."
In his effort to make Christianity
more "seeable" to his Eastern readers,
Endo stands beside other Catholic
novelists of this century, including
Greene,
Flannery O'Connor
and
Walker Percy. Endo, as each of these

writers,

has

endeavored
to
his culture's
jaded
images of Christian faith, taking Jesus
out of the realm of commonplaces,
and portraying him as a profoundly
self-sacrificing, tender,
and moral
human being. Thus, in Endo's work
there are a series of Christ-figures
whose single role is to demonstrate the
love and forgiveness of the Jesus
whom Endo himself has received in his
own Catholic vision of the world. His
key themes always derive from Japan's
"mudswamp" of moral apathy and its
need to find an ethical center rooted in
eternal values-something,
in Endo's
view, only Christianity can ultimately
provide.
In Wonderful Fool Endo attempts this
theme once more quite successfully,
using the bumbling Gaston ("Gas")
Bonaparte as a Christ figure whose
selflessness and genuine love for his
fellow men reflect the Christ-like
attributes which
Endo wishes to
present to his readers. Gaston is a
"fool" in a Shakespearean sense, one
who may unexpectedly speak and live
the truth in a most poignant way.
Bonaparte
may be Endo's most
effectively realized single character. In
fact, Endo's comic narrative style
resembles that of American writer,
Frederick Buechner, whose Leo Bebb
and Godric are classic "fools for
Christ's sake" 1n the way that
Wonderful
Fool's Gastcrn Bonaparte
is.
Gaston
Bonaparte,
a bonafide
descendant
of Napoleon
himself,
arrives in Japan on a third-rate steamer,
surprising
his sometirne
pen pal
Takamori, a clerk, and his sister
Tomoe. After their first meeting,
neither Takamori nor Tomoe could
have suspected that Gas, as they come
to call him, was a failed French
seminary student who has launched
out on his own to spread the news of
faith and love to the long-neglected
Orient. Upon first acquaintance, Gas
defamiliarize
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seems to be a bum blin g, clumsy oaf,
w ell-inte ntion ed but utterly ineffectual. In an early encounter the gangly,
uncoo rdin ated Frenchman scandalizes
his hosts Takamor i and Tom oe by
brandi shing a Japanese lo incloth in the
place of a table napkin. Later, he
mistakes the adv ances of a prost itut e
fo r a simpl e co ngeniality of Japanese
peop le.
Gas is clearly a str anger in a str ange
land, a wayfarer who se language and
th o ught processes set him apart from
everyo ne else. Eventually Gas leaves
beh ind th e w armth and co mfort of
Takamori 's home to set o ut o n his ow n
pil grimage, acco mpanied o nly by the
mon grel of a dog w ho has befr iended
him . As Gas moves throu gh the
squalor of Tokyo 's unde rwo rld, he
steadily grop es tow ard his own
destiny , tow ard his ow n Get hsemane
and later his own Go lgo ltha.
The key relation ship in th e nove l,
how ever, occu rs between Gas and th e
gangster Endo. Kidn app ed by Endo,
Gas
repeatedl y
manif ests
th e
inn oce nce and love unco mmon in the
str eets of Toky o, endearin g him self to
th e hardened and mo rally dr ained
und erwo rld figure. Comp elled by
Endo to assist him in gettin g revenge
against anothe r crimin al, Gaston
t hw arts hi m tw ice and eventu ally di es
in sav ing bot h men from killin g each
ot her. Hi s cl im acti c and hero ic acts o n
behalf of two crimin als beyo nd

redempt ion earn him th e reve rence
from Takamori and Tomo e w hich his
tenderness and tolerance so clearly
warra nted. In a final scene, Gasto n,
appa rentl y drowned in his mission of
mercy, is remembered as a " lone
egret, flappin g snow -w hit e wing s," a
tradit iona l Japanese figure of peace
and transfiguration.
Wond erful Fool is thus a parab le
about faith, th e inevitable fate of a
trust ing soul who determin edly ope ns
up his life and his heart to all he
enco unt ers. Hi s naivete leads him to
offe nd eve ry signifi cant social no rm of
Japanese society, and even th e mo st
co mmon -sensical patterns of co mmon
sense. The final scenes of th e novel
powerfu lly captu re Endo' s visio n of
co ntempor ary Japan: a mud swamp in
whic h a w ise foo l battl es with all his
str ength to redeem two hood lum s w ho
want neith er redempti o n no r life, but
whom he redeems all the same. Suc h
is th e Chri stian v isio n of Shusaku Endo:
Jesus as th e humb le but single-mind ed
"foo l," who abandon s all to reach
tho se who are not so much hostile as
they are indifferent , not so much faithless as th ey are cynical. Thi s " foo lish"
Jesus- dist ingu ished from th e ofte n
bomb astic and crit ical Jesus imp o rted
from
the
W est- is fin ally
th e
incarnatio n of the Redeemer w hic h
Endo w ishes his co untrym en to
und erstand and embr ace.
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Scott, Jack - Costa Mesa, California
Shaw, Robert - Coral Gables, Florida
Simmons, Dwayne - Cambridge, Massachusetts
Stem, Carl H . - Lubbock. Texas
Straughn, Harold - Bright water, New York
Taliaferro, Gary - Friendswood, Texas
Ty ler, Ron - Fort Worth, Texas
Ward, Roy Bowen - Oxford, Ohio
Watson, William E., Jr. - Houston, Texas
Willburn, Roy - San Marcos, Texas
Wright, Inda H . - San Antonio, Texas

